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MU®ONOrMYECKUE OCHOBAHMUA KYNbTYPbI

PuryansHO-conmonornyeckass HHTepIperanys Muda mnpencraBiger Mug kak ¢opMmy Obrtus. Yenosek B yc-
JIOBUSIX apXaW4eCcKOH KyJIbTYPHI BEPHJI B OyIIEBICHHOCTb BCETO Cymero. Marndeckuii aHMMU3M OTJINYaeT MAQHI
BCeX HaponoB Mupa. OOpsa KepTBOIPHHOIICHNS yTBEPKIAlT OOLIHOCTH IEPBOHAYAIEHO C TOTEMHUUYECKHM 3BEpeM,
a BriocsreicTBUM — borom. [lcuxomornyeckas uaTeprnperanyst Muda BBIABISET HATMYNE YHHBEPCATIHHBIX apXETUIIOB
B MHU]oJIOrHIeckoM co3HaHHU. Mugonorndeckas KyJIbTypa BCErZia CTPOUTCS U3 CHMBOJIMYECKUX (OPM M YTBEp)KAAET
UJICI0 O HEYHUUYTOKUMOCTH JKU3HU.

The ritual and sociological interpretation of the myth presents it as the form of living and being. The man
in the conditions of archaic culture believed in the personification of every existing thing. Magic animism makes
all the myths of the peoples in the world different. A ritual of sacrifice showed firstly the commonality with a
totemic animal and later — with the God. The psychological interpretation of the myth reveals the existence of
universal archetypes in mythological consciousness. Mythological culture is always created from symbolic forms
and stresses the idea of life non-elimination.

Kniouesvle cnosa: PUTYAIBHO-COLUOJIOTUYECKAsA HUHTEPIIpECTAllUsd MI/I(l)a, Maru4ecKuu AHUMH3M, TOTCMH3M,
TICUXOJIOTHYCCKas UHTCPIPETalUst MI/I(l)a7 paBoJid, apXETUIlbl, CHMBOJIMYECKUE (bOpMI)I, HEYHUYTOKUMOCTD KHU3HU.



